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VI. — Fragments  of  an  Early  Christian  Liturgy  in  Syrian 

Inscriptiojis. 


By  Professor  W.  K.  PRENTICE, 


PRINCETON  UNIVERSITY. 


The  subject  of  this  paper  is,  of  course,  somewhat  remote 
from  the  daily  work  of  most  of  the  members  of  this  associa- 
tion ; but  I trust  that  it  will  not  be  of  less  interest  on  that 
account,  and  that  it  will  not  be  without  some  actual  value. 

Nearly  three  years  ago  my  friend  and  fellow-traveller  in 
Syria,  Dr.  Enno  Littmann,  copied  for  me  an  inscription  in 
the  ruins  at  Bshindelinteh,  a town  in  the  mountain  country 
inftnediately  to  the  east  of  Antioch  on  the  Orontes.  The 
inscription  was  found  on  a lintel,  apparently  that  of  a church 
doorway,  and  was  so  badly  weathered  that  Dr.  Littmann’s 
copy  was  necessarily  imperfect.  At  first  it  seemed  impossi- 
ble to  make  anything  out  of  this  inscription,  except  that  it 
was  distinctly  religious  in  character,  and  I despaired  of  being 
able  to  decipher  it  unless  I could  firid  a clew  elsewhere. 
Many  inscriptions  of  this  sort,  published  by  Waddington  and 
others,  contain  more  or  less  literal  quotations  from  the  Bible  ; 
but  it  was  easy  to  make  certain  that  no  Biblical  quotation 
was  involved  here.  It  then  occurred  to  me  that  possibly  this 
inscription  contained  a quotation  from  some  form  of  public 
worship  in  use  among  the  churches  of  this  region,  and  that 
the  passage  quoted  might  be  found  in  some  of  the  Greek 
liturgies  which  have  had  a literary  tradition.  This  proved  to  be 
the  case  (cf.  C.  A.  Swainson,  The  Greek  Liturgies,  1884,  p.  12, 
n.  3,  pp.  14,  226,  383),  and  it  then  became  a simple  matter  to 
restore  the  full  text  of  the  inscription,  which  is  as  follows : 


aytos  aOdvaTos,  (cr)Ta(v)po6(cl)<s 
-fj/x as,  rj\[C\r)(TOV  rj/xas. 


Holy  God,  holy  Mighty  (One), 


holy  Deathless  (One),  crucified 
for  us,  have  mercy  upon  us  / 
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This  is  the  famous  triscigion,  "Ay to?  0 0eo'?,  a'fcos  icrgy- 
pos,  aY^o?  aOdvaros,  iXerjcrov  77/xa?,  together  with  the  phrase 
6 c TTavpooOels  8t  ?J/xa?,  inserted  by  the  heretic  Peter  the  F uller, 
bishop  of  Antioch,  about  the  year  470  a.d.  The  insertion  of 
this  phrase  was  a part  of  a fierce  ecclesiastical  controversy. 
The  orthodox  churchmen  of  the  fifth  century,  believing  that 
all  such  formulae  of  worship  should  apply  to  the  Trinity,  had 
interpreted  the  threefold  invocation  of  the  trisagion  as  refer- 
ring successively  to  the  three  Persons  of  the  Godhead,  and 
considered  the  subject  of  the  verb  iXerjaov  to  be  the  Trinity 
thus  invoked.  On  the  other  hand,  the  sect  of  the  monophy- 
sites,  which  was  strongly  represented  in  Antioch  at  this 
time,  applied  the  whole  invocation  to  the  one  God and  Peter, 
in  inserting  the  words  “Who  wast  crucified  for  us,”  made 
the  trisagion  a distinctly  monophysite  formula,  asserting  that 
God  was  crucified. 

The  trisagion,  or  hymims  triscigius , is  to  be  distinguished 
from  the  hymnus  tersanctus , or  “ triumphal  hymn,”  of  which 
I shall  have  occasion  to  speak  in  a moment : the  latter  is  one 
of  the  earliest  hymns  of  the  Christian  Church,  and  had  a 
place  also  in  the  Jewish  ritual.  The  trisagion  is  not  properly 
a hymn,  but  a short  invocation,  often  thrice  repeated,  and 
is  found  in  most  of  the  Eastern  liturgies,  as  for  example  in 
the  Alexandrine  liturgy,  called  the  “Liturgy  of  St.  Mark,” 
in  the  so-called  “Liturgy  of  St.  James,”  and  in  the  Syriac 
liturgies  : it  was  usually  employed  in  the  service  after  the 
“little  entrance,”  and  before  the  lections.  It  is  not  found, 
however,  in  the  so-called  “ Liturgy  of  St.  Clement,”  which, 
although  it  was  doubtless  the  early  liturgy  of  the  Roman 
Church,  is  thought  to  have  originated  in  Antioch.  This 
liturgy  is  probably  older  than  the  present  form  of  any  other, 
inasmuch  as  it  is  contained  in  the  “ Apostolic  Constitutions” 
a compilation  which  is  believed  to  have  received  its  present 
form  in  the  fourth  century. 

There  is  some  uncertainty  as  to  the  age  of  the  trisagion ; 
but  the  traditional  story  of  its  origin  is  too  edifying  to  pass 
over  lightly.  According  to  John  of  Damascus,  a writer  of 
the  eighth  century,  and  Nicephorus  Callistus,  of  the  four- 
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teenth,  it  seems  that  in  the  time  of  Theodosius  the  Younger, 
when  Proclus  was  bishop  of  Constantinople,  i.e . between  434 
and  446  a.d.,  there  were  violent  earthquakes,  occasioning 
innumerable  disasters  on  land  and  sea,  great  loss  of  life,  and 
a general  panic,  so  that  the  people  of  Constantinople  held 
public  services,  making  supplication  unto  God  to  avert  their 
total  destruction.  And  while  they  were  praying,  “a  child 
was  taken  up  from  among  them,  and  so  was  taught,  by  the 
teaching  of  the  angels  in  some  way,  the  thrice  holy  hymn  : 
‘ Holy  God,  holy  Mighty  One,  holy  Deathless  One,  have 
mercy  upon  us.’  And  when  the  child  returned  and  told  what 
it  had  been  taught,  the  whole  multitude  sang  the  hymn,  and 
thus  the  calamity  was  stayed.”  Some  say  that  shortly  after- 
wards the  child  died  (Nicephorus  Callistus,  Eccl.  Hist.  XIV, 
46;  John  of  Damascus,  Expos.  Fidei  Orthod.,  Ill,  10.  Cf. 
John  Dam.,  Epistola  ad  Jordanem  de  Hyimio  Ti  is  agio).  What- 
ever may  be  the  true  date  of  the  trisagion  itself,  however, 
there  is  a general  agreement  as  to  the  origin  of  the  heretical 
phrase  added  to  it  and  contained  in  the  Bshindelinteh  inscrip- 
tion : this  phrase  is  ascribed,  as  I have  said,  to  Peter  the 
Fuller,  a cleric  of  somewhat  unsavory  reputation,  who  became 
bishop  of  Antioch.  Theodorus  Lector,  a writer  of  the  sixth 
century,  in  his  Ecclesiastical  History , I,  20,  said:  “When 
Martyrius  held  the  episcopate  of  the  church  of  Antioch,  Zeno, 
th z magister  militum,  who  had  married  Ariadne,  the  daughter 
of  the  Emperor  Leo,  came  to  Antioch.  In  his  company  was 
a certain  Peter,  who  was  called  ‘ Fullo?  a presbyter  of  the 
church  of  St.  Bassa  the  Martyr,  which  is  in  Chalcedon. 
And,  coveting  the  throne  of  that  city  (Antioch),  he  persuaded 
Zeno  to  join  with  him  in  his  undertaking.  Then,  giving 
money  to  some  of  the  sect  of  Apollinarius,  he  stirred  up 
countless  tumults  against  the  faith  and  against  Martyrius 
the  bishop,  anathematizing  those  who  did  not  say  that  God 
was  crucified.  In  doing  so  he  brought  the  people  to  faction, 
and  in  the  trisagion  Peter  added  the  phrase  ‘ 6 aravpwQeis  81 
fifjcas.’ ” The  “ Libellus  Synodicus”  adds  that  Peter  called 
a “ vile  council  ” ( puapav  avvohov)  to  establish  his  addition  to 
the  “hymn.” 
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The  first  accession  of  Peter  to  the  episcopal  throne  of 
Antioch,  about  the  year  470,  affords,  therefore,  a definite 
terminus  post  quem  for  this  inscription.  And  it  is,  of  course, 
possible  that  the  new  formula  was  carried  at  once  to  the  little 
town  in  the  hill  country  where  the  inscription  was  found. 
But  this  is  unlikely.  Furthermore,  it  is  unlikely  that  a 
formula,  whose  orthodoxy  was  still  a subject  of  fierce  dispute, 
should  be  accepted  by  the  country  people,  unless  it  were  in 
deference  to  an  authority  which  seemed  to  them  both  com- 
plete and  permanent.  But  Peter’s  position  in  his  diocese 
was  never  secure.  Not  long  afterwards,  however,  when 
Severus  was  bishop  of  Antioch,  from  512  to  519,  the 
monophysites  became  dominant  in  all  this  region,  and  en- 
forced with  violence  the  acceptance  of  their  dogmas.  This 
Severus,  who  was  regarded  as  the  true  founder  of  the  organ- 
ized monophysite  sect,  was  a monk  who,  for  his  dissolute 
habits  or  his  heterodox  views,  or  for  both,  had  been  driven 
out  from  at  least  one  monastery  — some  say  from  several  — 
and  had  come  at  last  to  Constantinople,  where  he  joined  with 
Timotheus,  afterward  bishop  of  that  city  (51 1-5 17),  and 
others  in  a determined  war  upon  the  orthodox  faith.  The 
Emperor  Anastasius  himself  (491-518)  declared  in  favor  of 
the  monophysites,  and  undertook  to  reduce  the  orthodox 
bishops  to  submission,  or  to  dispossess  them  of  their  sees. 
Through  all  this  movement,  Peter’s  addition  to  the  trisagion 
was  the  watchword  and  war-cry  of  the  party,  and  crowds  of 
heretic  monks,  clergy  and  laity,  incited  by  the  emperor  and 
his  coadjutors,  together  with  the  rabble  which  was  hired  for 
the  purpose  in  various  cities,  singing  the  new  version  of  the 
old  formula,  started  the  riots  which  preceded  the  downfall 
of  recalcitrant  prelates.  At  Constantinople  mobs  in  two  of 
the  principal  churches  “in  singing  the  trisagion  added  the 
words  ‘ Who  wast  crucified  for  us,’  so  that  the  orthodox  of 
necessity  drove  them  out  with  blows  ” (Theophanes,  Chro- 
nographia , p.  132).  Once  installed,  and  confident  in  the 
support  of  the  emperor  and  the  bishop  of  Constantinople, 
Severus  seems  to  have  entered  on  a career  of  violence  and 
intimidation  throughout  his  diocese.  In  this  he  had  the 
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hearty  cooperation  of  his  subordinate,  the  infamous  Peter  of 
Apamea.  Among  the  stories  told  of  their  cruelty  and  oppres- 
sion in  the  memorial  presented  by  a body  of  Eastern  monks 
to  Memnas,  the  orthodox  bishop  of  Constantinople,  in  536, 
is  the  account  of  how  a company  of  “ Hebrew  robbers,” 
employed  for  this  purpose  by  Severus  and  Peter,  waylaid  a 
band  of  350  old  men  who  were  travelling  to  the  monastery  of 
St.  Simeon,  doubtless  the  great  Kal'at  Sim’an,  not  far  from  the 
town  of  this  inscription.  The  pilgrims  were  killed,  and  their 
bodies  stripped  and  left  unburied  ( Sacr . Conciliorum  Coll., 
ed.  Mansi,  V,  p.  998  f.).  It  is  not  impossible  that  at  such  a 
time  the  church  at  Bshindelinteh  had  the  formula  of  the 
triumphant  faction  carved  on  its  lintel,  either  to  win  the  favor 
of  those  at  that  time  in  power,  or  to  protect  the  community 
during  this  reign  of  terror,  or  perhaps  even  in  consequence 
of  a direct  threat. 

Severus’s  power  soon  came  to  an  end.  In  518  Anastasius 
died,  Justin  became  emperor,  and  Severus  was  deposed: 
there  never  was  another  legitimate  monophysite  bishop  of 
Antioch.  The  monophysite  formula  does  not  seem  to  have 
been  forbidden  at  once,  for  even  the  orthodox  Ephraem,  who 
was  bishop  of  Antioch  from  527  to  545,  in  a letter  to  Zeno- 
bius of  Emesa,  defended  its  use  on  the  ground  that  those 
who  applied  the  whole  trisagion  to  Christ  alone  might  with- 
out sin  add  the  phrase  “ Who  wast  crucified  for  us  ” (Photius, 
cod.  228,  a,  40  ff.).  But  certainly  after  the  fall  of  Severus 
the  addition  of  the  words  in  question  was  never  compulsory 
in  the  Catholic  Church,  and  was  soon  discontinued  in  most 
places.  Nicephorus  Callistus  (XVIII,  51)  says:  “This 
heresy,  which  was  begun  by  Cnapheus  (i.e.  Peter  the  Fuller) 
and  attained  its  growth  to  a great  extent  from  Severus  and 
his  followers,  not  long  afterward  was  entirely  quenched,  it 
having  been  abolished  in  the  Church  of  God,  and  persisting 
still  only  among  the  Armenians,  who  do  not  choose  to  be 
obedient  to  the  catholic  traditions.”  And  as  a matter  of  fact 
the  trisagion  with  the  addition  does  not  occur  in  any  of  the 
traditional  liturgies,  so  far  as  I have  been  able  to  discover, 
except  in  that  of  the  Armenian  Church.  In  the  ancient 
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Syriac  liturgies  which  I have  been  able  to  examine,  viz. 
through  the  Latin  translations,  the  trisagion  occurs  without 
the  addition.  The  dialogue,  however,  between  “The  Jaco- 
bite” and  “The  Melcite,”  written  early  in  the  thirteenth 
century  by  David,  son  of  Paul,  and  published  in  part  by 
Assemani  in  the  “ Bibliotheca  Orientalis  I,  p.  518  ff.,  proves 
that  in  this  century  the  trisagion  with  the  addition  was  still 
in  use  in  at  least  one  branch  of  the  Jacobite  Church.  Asse- 
mani also  says  that  in  the  liturgical  books  printed  in  Rome 
for  the  Maronites  of  Syria  in  his  time  (the  middle  of  the 
eighteenth  century)  the  trisagion  with  the  addition  occurred. 
It  is  quite  possible,  therefore,  that  the  church  of  Bshinde- 
linteh  belonged  to  the  Jacobite  denomination,  which  was 
formally  organized  in  the  time  of  Justinian,  about  535  a.d., 
but  which  some  of  the  Jacobites  considered  to  have  begun 
with  Severus.  This  conclusion  is  strengthened  by  the  fact 
that  I found  the  trisagion  with  the  addition  again  in  a frag- 
ment of  an  inscription  at  Selemiyeh,  a town  about  twenty 
miles  east-southeast  of  Hama.  Two  other  inscriptions  also 
contain  the  trisagion,  one  at  Mektebeh  and  one  at  il-Khana- 
sir;  but  these  are  so  fragmentary  that  it  is  not  possible  to 
say  with  certainty  whether  they  included  the  heretical  phrase 
or  not.  Now  it  is  not  altogether  surprising,  but  it  is  of  some 
importance  to  have  positive  proof  that  certain  communities 
in  Northern  Syria  in  the  fifth  or  sixth  century  employed  a 
liturgy  which  contained  the  monophysite  form  of  the  trisagion. 

The  discovery  of  the  source  of  the  four  inscriptions  just 
described  naturally  suggested  an  examination  of  the  unpub- 
lished inscriptions  in  my  possession  and  those  from  this 
region  already  published,  with  a view  to  finding,  if  possible, 
other  fragments  of  the  early  ritual  in  use  there.  I collected 
in  all  about  fifty  texts  of  distinctly  liturgical  character,  con- 
tained of  course  in  a larger  number  of  inscriptions.  These 
are  all  from  the  region  which  lies  immediately  to  the  east  of 
Antioch,  and  date  from  the  fourth,  fifth,  and  sixth  centuries  : 
five  of  them,  which  I shall  discuss  first  (nos.  2-6),  are  con- 
tained verbatim  in  some  extant  liturgy. 
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2.  The  most  interesting  of  these,  in  some  ways,  is  one 
found  in  Hass,  on  a mausoleum  which  dates  probably  from 
the  fifth  century,  and  of  which  I shall  have  occasion  to  speak 
again  : it  is  the  so-called  “Tomb  of  Diogenes.”  The  inscrip- 
tion, published  by  Waddington  (. Inscriptions  Grecques  ct  Latines 
de  la  Syrie,  1870),  no.  2661  a,  is  as  follows  : 

EuAoy rjp.ivo<s  6 ip-gopz vos  i 1 / dv6p,arc  Kvpiov.  ©£os  Kvpios  Kal  iiri- 
</> avev  rjpuv. 

Blessed  {be)  he  that  cometh  in  the  name  of  the  Lord.  God  {is) 
the  Lord,  and  hath  shewed  us  light. 

This  is  taken  from  Psalm  cxvii.  26  and  27  (cf.  Matt.  xxi.  9). 
But  Ps.  cxv.-cxviii.,  to  quote  from  Mr.  Warren  (F.  E.  Warren, 
The  Liturgy  and  Ritual  of  the  Ante-Nicene  Church , [897, 
p.  33),  “formed  the  second  part  of  the  Hallel,  and  were  sung 
by  every  Jewish  family  or  company  at  the  conclusion  of  the 
Paschal  Supper  ” : they  are  generally  supposed  to  have  con- 
stituted “ the  hymn  recorded  to  have  been  sung  by  our 
Saviour  and  His  disciples  after  the  institution  and  reception 
of  the  first  Christian  Eucharist.”  Almost  the  same  words  as 
those  in  this  inscription  occur  in  the  “ Apostolic  Constitutions ,” 
VII,  27:  eu\o<yr)fjieoos  6 epgo/xevos  iv  ovofiari  K vplov  ' ©eo? 
Kvpto?  0 emfyaveh  r\pdv  iv  aap/cl.  The  first  part  also  occurs 
in  the  so-called  “Liturgy  of  St.  James”  (Swainson,  p.  268), 
as  a part  of  the  hyinnus  tersanctus,  or  “triumphal  hymn,”  to 
which  I have  already  alluded,  and  which  is  said  by  Mr.  Warren 
(p.  1 71)  to  have  “formed  a part  of  every  known  liturgy.”  It 
also  forms  a part  of  the  Jewish  Kedusha  (Warren,  p.  215). 

3.  Another  liturgical  passage  occurs  in  two  unpublished 
inscriptions,  one  found  at  Wadi  Marthun  and  the  other  at 
il-Barah,  and  again  in  a second  inscription  from  il-Barah  pub- 
lished by  Waddington,  no.  2647.  All  these  are  undated. 
The  first  two  are  over  doorways  which  apparently  led  to 
private  dwellings,  while  the  third  is  on  a window  lintel.  The 
first  and  third  are  fragmentary:  the  second  is  as  follows : 

Ao£a  iv  lif/L(TTOv ; ©ew,  Kal  iirl  yrjs  elprjvr),  iv  avOpuivoLs  cvSok La. 

Glory  to  God  in  the  highest,  and  on  earth  peace,  good  will  among 
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This  passage  is  taken  from  Luke  ii.  14,  and  is  especially 
interesting  in  view  of  the  dispute  as  to  the  reading  euBo/cla 
or  evhotcLas.  It  also  occurs  in  the  “ Liturgy  of  St.  James” 
(Swainson,  p.  254),  to  be  repeated  three  times,  and  in  the 
Coptic  liturgy  (Swainson,.  p.  395). 

4.  The  Gloria  Patri , or  “ Lesser  Doxology,”  is  found  in 
several  inscriptions,  one  of  which  is  in  an  underground  rock- 
hewn  tomb  at  Kdkanaya,  dated  in  the  month  Lous,  369  a.d. 
(Waddington,  no.  2681).  The  whole  inscription  is  as  follows  : 

Evcre/3iu>  Xpicrnava).  Ao£a  Ilarpt  Kat  Yl(3  kcll  ayZa) 
vEtous  £iv,  /xrjvl  Atoou  k£*. 

For  Eusebius  a Christian.  Glory  to  the  Father , and  to  the  Son , 
and  to  the  Holy  Spirit.  In  the  month  Lous,  (on  the ) 27  th  (day), 
of  the  year  417. 

Another  inscription,  published  in  part  by  Chabot,  after  a copy 
by  M.  Poche,  in  the  Journal  Asiat .,  1901,  p.  442,  contains  the 
fuller  form  of  this  doxology.  It  is  on  the  lintel  of  a ruined  and 
half-buried  building,  probably  a tomb,  at  il-Khanasir : A ofa 
Uarpl  /cal  Otov  /cal  dylov  Uvev/jLaros,  (yvv)  /cal  a(eV)  /ca(y) 
e(7)?  toO?  [cu](ft>)m?.  ’A These  words  are  followed 
by  another  line,  which  probably  contains  the  date  and  the 
builder’s  name,  but  which  I have  been  unable  as  yet  to 
decipher.  The  Gloria  Patri  occurs  in  the  “ Liturgy  of  St. 
James,”  and  in  the  Coptic  liturgy  (Sw.  pp.  215  ff.,  226,  and 
362  : cf.  pp.  1 6,  76,  220,  and  373). 

5.  In  on$  inscription,  found  at  Hass  on  a lintel  ornamented 
with  an  almost  classic  egg-and-dart  moulding,  the  Gloria 
Patri  is  followed  by  the  words 

Swcroj/  Ki pu  Toy  Xaov  aov  * 

Lord  save  thy  people! 

The  passage  is  undoubtedly  taken  from  Ps.  xxvii.  9 ; but  it 
also  occurs  in  the  “Liturgy  of  St.  James  ” (Sw.  p.  230  f.), 
and  near  the  beginning  of  the  “ Liturgy  of  St.  Basil  ” (Sw. 
p.  76 ; cf.  pp.  77  and  86) : in  the  latter  case  these  words  are 
immediately  preceded  by  what  is  practically  the  equivalent 
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of  the  Gloria  Patri:  oti  irpeirei  <tol  iracra  8o£a,  npr)  /cal 
TrpoaKVvrjcns,  rw  Harp  l , /cal  (/ct\.). 

6.  Another  inscription,  found  by  M.  de  Vogue  at  il-Barah 
(Wad.  no.  2650),  contains  the  sentence 

K(upto)s  7TOl/AeV(t)  /A£  KOLL  OvS Iv  pOL  V(TTC.prj(J  (fit) . 

The  Lord  is  my  shepherd ; I shall  not  want. 

These  words  are  taken  from  Ps.  xxii.  1 : they  occur  also  in 
the  “Liturgy  of  St.  James”  (Sw.  p.  314). 

Each  of  these  six  passages  which  I have  thus  far  described 
is  to  be  found,  in  precisely  the  same  form,  in  one  or  more 
of  the  extant  liturgies : all  are  to  be  found  in  the  so-called 
“ Liturgy  of  St.  James.”  While  three  of  them  are  from  the 
Psalms,  one  is  from  the  Gospel  of  Luke,  and  two  are  not 
contained  in  the  Bible  at  all.  Hence  they  are  not  simply 
quotations  from  the  Psalter,  and  they  show  that  at  least  some 
of  these  Syrian  inscriptions  do  contain  fragments  of  the  liturgy 
or  ritual  employed  in  the  churches  of  this  region  between  the 
third  and  the  seventh  centuries.  They  suggest  that  this 
liturgy  resembled  either  the  “Liturgy  of  St.  James”  or  the 
“ Liturgy  of  St.  Basil  ” in  their  present  form  more  closely 
than  any  other  of  the  liturgies  which  remain  to  us.  They 
suggest  also  that  inscriptions  may  furnish  some  new  and 
independent  evidence  as  to  which  of  the  various  manuscripts 
represent  most  nearly  the  original  form  of  the  liturgies  which 
they  contain.  For  example,  of  the  four  Mss.  of  the  “ Liturgy 
of  St.  James,”  only  the  Codex  Rossanensis  and  the  Codex 
Parisinus  no.  2509  contain  the  passage  : K vpcos  iroipalvn 
pe  /ct\. 

The  rest  of  the  'fifty  texts  are  not  to  be  found  verbatim  in 
the  extant  forms  of  the  liturgies  ; but  they  are  not,  on  this 
account,  without  importance  in  this  connection.  For  it  must 
be  remembered  that  with  the  exception  of  the  few  brief 
paragraphs  in  the  “ Didache  of  the  Apostles,”  which  is  thought 
to  date  from  the  second  century,  and  the  remains  of  the 
liturgy  in  the  “ Apostolic  Constitutions ,”  we  have  no  liturgy 
whose  present  form  is  known  to  be  older  than  the  eighth  cen- 
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tury : the  Barberini  codex,  containing  the  liturgies  called  by 
the  names  of  St.  Basil,  of  St.  Chrysostom,  and  of  “ The  Pre- 
sanctified, ” dates  from  the  eighth  or  ninth  century,  a fragment 
in  the  University  Library  at  Messina,  containing  a portion 
of  the  “ Liturgy  of  St.  James,”  is  dated  960,  while  all  the 
rest  are  from  the  twelfth  century  or  later.  And  these  manu- 
scripts do  not  represent  a fixed  tradition,  like  so  many  copies 
of  various  literary  productions.  This  is  proved  by  the  wide 
divergences  between  the  different  manuscripts  purporting  to 
contain  the  same  liturgy.  But  each  manuscript  appears  to 
represent  that  form  of  the  given  liturgy  or  liturgies  known 
and  in  use  at  the  time  and  place  at  which  the  manuscript 
itself  originated.  Furthermore,  nothing  certain  is  known  as 
to  the  author,  the  date,  or  the  place  of  composition  of  most 
of  these  liturgies.  Mr.  Swainson,  in  the  introduction  to  his 
“ Greek  Liturgies"  says:  “The  first  record  we  have  of  the 
existence  of  Liturgies  ascribed  to  St.  Basil  and  St.  James 
is  in  a canon  (no.  XXXII)  of  the  Council  held  ‘in  Trullo,’ 
a. d.  692.”  Another  canon  of  the  same  Council  (no.  LII) 
mentions  the  “ Liturgy  of  the  Presanctified. ” It  is  true  that 
a treatise,  attributed  to  Proclus,  Patriarch  of  Constantinople 
from  434  to  about  446,  “states  that  both  Clement  and  James 
were  authors  of  Liturgies,  that  Basil  reduced  the  length  of 
the  services  as  he  found  them  in  his  day,  and  then  our  father 
John  of  the  golden  mouth  cut  them  down  still  more.”  But 
this  treatise  is  probably  much  later  than  Proclus.  Mabillon, 
in  the  preface  to  “ De  Litnrgia  Gallicana ,”  quotes  a letter 
from  Charles  the  Bald  to  the  clergy  of  Ravenna,  from  which 
it  appears  that  about  the  year  860  the  “ Liturgy  of  St.  Basil  ” 
was  in  use  in  Constantinople,  the  “Liturgy  of  St.  James”  at 
Jerusalem.  “The  words  quoted  by  Mabillon  have  frequently 
been  referred  to,  but  it  is  not  known  where  the  letter  is  to 
be  found  in  full ; and  thus  a strange  doubt  hangs  over  them. 
The  more  important  portion  of  the  letter  is  said  to  have  pro- 
ceeded as  follows  : ‘ Celebrata  etiam  sunt  coram  nobis  missarum 
solemnia  more  Hierosolymitano,  auctore  Jacobo  Apostolo,  et 
more  Constantinopolitano  auctore  Basilio  : sed  nos  sequendam 
ducimus  Romanam  ecclesiam  in  missarum  celebratione.’  ” 


Vol.  xxxiii.]  Liturgical  Inscriptions  in  Syria.  91 

But  the  most  valuable  information  of  all  on  this  subject  is 
contained  in  the  message  sent  by  Theodore  Balsamon,  libra- 
rian at  Constantinople  and  afterwards  Patriarch  of  Antioch, 
to  Mark,  Patriarch  of  Alexandria,  at  the  beginning  of  the 
thirteenth  century:  “We  see  therefore,”  he  said,  “that 
neither  from  the  Holy  Scriptures  nor  from  any  canon  syn- 
odically  issued  have  we  ever  heard  that  a Liturgy  was  handed 
down  by  the  holy  Apostle  Mark  : and  the  thirty-second  canon 
of  the  Council  held  ‘in  Trullo’  is  the  only  authority  that  a 
mystic  Liturgy  was  composed  by  the  holy  James,  the  brother 
of  the  Lord.  Neither  does  the  eighty-fifth  canon  of  the 
Apostles  nor  the  fifty-ninth  canon  of  the  Council  of  Laodicea 
make  any  mention  whatever  of  these  Liturgies,  nor  does  the 
Catholic  Church  of  the  Oecumenical  See  of  Constantinople 
in  any  way  acknowledge  them.  We  decide  therefore  that 
they  ought  not  to  be  received ; and  that  all  Churches  should 
follow  the  example  of  New  Rome,  that  is  Constantinople, 
and  celebrate  according  to  the  traditions  of  the  great  teachers 
and  luminaries  of  the  Church,  the  holy  John  Chrysostom  and 
the  holy  Basil”  (Swainson,  introd.  pp.  xxvii-xxxi). 

None  of  our  manuscripts  of  any  liturgy  therefore  neces- 
sarily represent  the  liturgy  used  in  the  churches  of  Northern 
Syria  between  the  third  and  the  seventh  centuries.  The  wide 
divergences,  not  only  between  the  different  extant  liturgies, 
but  also  between  the  different  versions  of  the  same  liturgy, 
make  it  seem  highly  probable  that  none  of  our  manuscripts 
do  represent,  such  a liturgy.  That  there  was  a liturgy,  how- 
ever, at  that  time,  and  indeed  as  early  as  the  second  century 
— perhaps  from  the  very  beginning  of  the  Christian  religion  — 
is  abundantly  proved  by  the  “ Didache  of  the  Apostles ,”  and 
by  the  writings  of  Church  Fathers  such  as  Clement  of  Rome 
and  Origen.  Moreover,  those  passages  which  the  Greek  ver- 
sions and  the  Syriac  versions  of  the  “Liturgy  of  St.  James” 
have  in  common  make  it  probable,  as  Sir  William  Palmer  has 
pointed  out,  that  certain  portions  of  this  liturgy  were  in 
existence,  and  were  probably  in  use,  in  Northern  Syria  before 
the  schism  which  took  place  not  long  after  the  Council  of 
Chalcedon  in  451.  It  follows  that  the  absence  of  the  text 
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of  an  inscription  from  the  extant  texts  of  the  liturgies 
does  not  prove  that  this  text  was  not  contained  in  a liturgy 
at  all.  On  the  contrary  a liturgy,  fragments  of  which 
are  found  in  inscriptions  of  the  fourth,  fifth,  and  sixth  cen- 
turies, is  much  older  than  the  present  form  of  most,  perhaps 
all,  of  the  traditional  liturgies.  And  I think  that  we  may 
expect  to  find  also  that  the  earlier  liturgy  made  more  direct 
use  of  the  Scriptures,  and  perhaps  also  clung  more  closely 
to  the  traditional  forms  of  the  Jewish  service.  Most  of  the 
inscriptions  of  which  I am  speaking  are  of  this  sort.  A few 
of  them,  as  we  have  seen,  are  contained  verbatim  in  an  extant 
liturgy;  but  the  majority  of  them  are  not.  Many  of  these, 
however,  are  so  similar  in  sense  and  phraseology  to  passages 
in  the  traditional  liturgies,  that  it  is  possible  in  many  cases 
to  say  in  what  part  of  the  service  they  probably  occurred. 
Others  again,  while  not  so  suggestive  of  particular  passages 
in  the  traditional  Christian  liturgies,  either  reflect  phrases 
which  are  known  to  have  occurred  in  the  Jewish  ritual,  or 
contain  quotations  from  the  Scriptures  — generally,  of  course, 
from  the  Psalms  — appropriate  to  a Church  service.  Of  these 
I can  give  only  a brief  summary  here  : the  inscriptions  them- 
selves will  appear  in  full  in  the  publications  of  the  expedition 
of  which  I was  a member. 

7.  Among  the  epigraphical  texts  which  are  most  akin  to 
definite  passages  in  the  traditional  liturgies  are  such  phrases  as 

’Ev  ovo/JLCLTi  Ilarpos,  «(«*)  Y{i)ov,  k(cu)  ay lov  IIi/(eu/x,aTo)s.  ' A fxrjv  ' 

In  the  name  of  the  Father , and  of  the  Son , and  of  the  Holy  Spirit . 
Amen, 

found  at  Der  Sambil.  With  this  we  may  compare  Matt,  xxviii. 
19,  the  “ Didache  of  the  Apostles ,”  cap.  VI,  and  many  passages 
in  all  the  liturgies.  Or  the  following,  which  forms  the  first 
part  of  an  inscription  on  a large  doorway  at  Babiska : 

8.  ’Ey  ovofxaTL  K.(ypid)v  '* I{rj(ro)v  X(piaro){i  * 

In  {the)  name  of  {the)  Lord  fesus  Christ. 

Cf.  Acts  viii.  1 6,  and  xix.  5,  Warren,  p.  1 1 ff . (cf.  also  “Lit. 
of  St.  James,”  Sw.  p.  236).  Or 
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9.  ’Ey  wvo/xaTL  rrjs  ayias  T^ta8(o)s  . . . IvS.  $i,  t(o0)  09(f)'  (erov?)  * 
In  the  name  of  the  holy  Trinity  . . . Indiction  14,  in  the  year  599 

(i.e.  550  a.d.), 

found  at  Dar  Kita,  or 

10.  ’Ey  dvo/JLCLTi  IIaT(o]o9,  Kal  Yt[o]v,  Kal  aylov  liver//,  (aros)  k(cu) 
rrjs  6z[ot6kov  ktX. 

In  the  name  of  the  Father , and  of  the  Son,  and  of  the  Holy  Spirit, 
and  of  the  Mother-of-  God,  etc. 

an  inscription  on  two  fragments  of  a large  lintel  now  lying 
within  the  walls  of  a ruined  church  at  Der  Seta  (Wad.  no. 
2679).  Doubtless  some,  if  not  all,  of  these  were  formulae  of 
baptism,  and  consequently  familiar  to  all  Christians. 

11.  One  of  the  commonest  of  these  texts  is  to  be  found  in 
four  inscriptions,  all  connected  with  churches,  one  in  Bakirha, 
and  three  in  Dar  Kita:  the  latter  are  dated  418,  431,  and 
537  a.d.  respectively  : 

Ets  ©eos  Kal  6 Xpuaros  avrov  Kal  to  ayiov  Tlvevpa  * 

( There  is)  one  God  and  his  Christ  and  the  Holy  Spirit. 

This  seems  to  be  a kind  of  abbreviated  creed.  It  may  be 
compared,  however,  with  such  passages  in  the  liturgies  as  eg. 
from  the  Alexandrine  liturgy  (Sw.  p.  66) : Et?  Uarrjp  ayto?, 
el?  T to?  ayto?,  ei'  II vevfjia  aycov,  els  ivorrjTa  II vevpLaros  ayiov. 
yApi rjv.  Similar  passages  occur  in  the  “ Liturgy  of  St.  Basil” 
(Sw.  p.  86),  the  “ Liturgy  of  St.  Chrysostom  ” (Sw.  p.  94),  the 
“ Liturgy  of  St.  James  ” (Sw.  p.  310),  the  “ Liturgy  of  the  Pre- 
sanctified ” (Sw.  p.  98),  and  in  the  lectures  of  Cyril  of  Jerusalem 
to  the  newly  baptized  (Sw.  p.  210).  The  Bakirha  inscription 
contains,  after  the  formula  given  above,  the  words  /3o7]0rj(re(i  ?) 
rovs  (f>ov/3ovfievovs  aurov  : He  shall  help  them  that  fear  Him , 
while  in  the  latest  of  the  inscriptions  from  Dar  Kita  the 
formula  is  followed  by  the  word  /3or)6r)  or  ^orjOrjs.  Similar 
texts  occur  frequently,  eg.  at  Djuwaniyeh  : E Is  0eo?  /cal  6 
XpicrTos  avrov;  at  the  same  place,  dated  398  a.d.  : Et?  ©eo? 
/jiovos  6 fiorjOwv  rraaiv  rocs  <f)i\(ovcriv  avrov  ?)  ; and  at  the  same 
place  again,  dated  374  a.d.  : El?  ©e&>?  0 ficorjOobv  rovs  cf>co/3ov- 
pLevovs  avrov. 
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12.  A similar  text  is  curiously  combined  with  others  in 
the  oldest  of  all  dated  Christian  inscriptions  in  Syria,  found 
by  Waddington  on  the  lintel  of  a doorway  at  Katura : it  is 
dated  331  a.d.  (Wad.  no.  2704): 

'Y-q(rov~\  Xprjo-re,  fiorjO^ci.  Els  ©eos  povos.  *E KTicrev  ©aAacis. 
<1’0(ra  Aeyis,  <£iAe,  kc  cot  ra  St7rA(a).  vErovs  ttt  . EtcreA^e,  X (/otcr)  e * 

Jesus  Christ  help  (us)  ! (There  is)  one  God  only.  Thalasis  built 
(this).  Whatsoever  thou  sayest,  friend , (may  that  be)  unto  thee  also , 
twofold  ! In  the  year  j 80.  Enter , O Christ ! 

The  words  eicreXOe  XpLcrre  recall  a passage  which  occurs  in 
the  “ Liturgy  of  St.  Basil  ” (Sw.  p.  86)  and  in  the  “ Liturgy 
of  St.  Chrysostom”  (Sw.  p.  93):  IT po'c^e?,  K vpce  ’ Irjcrov 
XptCTe,  . . . /cal  iXOe  eh  to  aycdcrai  rjpcis. 

13.  Another  sentence,  very  common  in  certain  localities  — 
I found  it  on  the  lintels  of  three  houses  in  il-Barah,  including 
Wad.  no.  2646  — is  the  following: 

Kdp(ios)  cpvXd^rj  rrjv  tcroSoj/  cr ov  Kcd  rrjv  e£o8ov  airo  tov  vvv  kcu  ecus  tcov 
alo)V(OV.  'Apr/v  ' 

The  Lord  shall  preserve  thy  coming  in  and  thy  going  out  from  this 
time  forth  and  for  evermore.  Amen. 

The  same  is  found  also  in  an  inscription  at  Taltita,  dated 
570  a.d.  The  passage  is  taken  originally  from  Ps.  cxx.  8. 
It  may  be  compared,  however,  with  a passage  at  the  end  of 
the  “ Clementine  ” liturgy  (Brightman,  Liturgies , Eastern  and 
Western , 1896,  p.  27)  : Tod?  ol/covs  avTcov  (pvXatjov,  ra?  eicroSovs 
avrwv  /cal  ra?  efo'Sov?  cppovprjcrov.  Compare  also  the  following 
sentence  from  Chrysostom’s  account  of  the  service  in  his  day 
(Sw.  p.  218):  Tiapa/caXeawpev  . . . iva  evXoyr/o-rj  ras  elaoSovs 
avrcov  /cal  Ta?  efo'Sov?  iravra  tov  (3lov  avTcov.  Cf.  the  Alex- 
andrine liturgy,  Sw.  p.  32. 

14.  The  following  inscription  is  from  a tomb,  in  the  form 
of  a temple  distyle  in  antis,  at  Ruweha,  and  contains  the  date 
384  a.d.  (C.I.G.  no.  4462): 

Ets  ©eos  /aovos  6 /3or)0(£)v).  'Y7 rkp  ccorr/ptas  kcu  pvr}p(r]<i)  t£)v  £ov- 

T(ov.  ’Ai/eveojcra/  Bdccri/Aas  kou  Ma^a/3fa,  Irovs  yAv. 
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( There  is)  one  God  only  that  giveth  aid.  For  the  safety  and  re- 
membrance of  the  living.  Bassimas  and  Matlibabea  renewed  {this 
tomb),  in  the  year  433. 

This  recalls  such  oft-repeated  passages  in  the  liturgies,  as  for 
example  in  the  “Liturgy  of  St.  James  ” (Sw.  p.  312) : ’'Et*.  8e  teal 
w rep  crooTTjpicLS  /cal  a^ecreco?  apaprLwv  rco  irpoaevey/cavTi  abeAcj) (p 
rjpwv.  K al  vi rep  pLvrjpLrjS  too v oaloov  irarepcov  rjpLcbv  /cal  aheA<\>(hv, 
ehreopev  iravres  e/crevSv ?.  In  the  inscription  I believe  that  the 
words  to)v  £ovt(dv  refer  to  those  living  the  life  beyond  the 
grave,  as  in  the  prayer  for  the  dead  in  this  same  liturgy 
(Sw.  p.-  300) : ’E /cei  avrovs  avanraverov  ev  £ (ovrcov , ev 

ftaaiAela  oupavwv,  . . . ek  /coAttovs  * Afipadp,  /cr\.  In  that 
case,  and  if  the  punctuation  given  above  is  correct,  this  in- 
scription implies  a belief  on  the  part  of  these  Christians  of 
384  a.d.  in  the  efficacy  of  prayer  for  the  estate  of  the  dead. 
Much  stress,  however,  cannot  be  laid  on  this  phrase  vi rep 
acorrjpias  /cal  pvTjpr\s,  which  might  easily  have  been  suggested 
by  the  stereotyped  vn rep  acorr)pla ? /cal  vl/cr /?,  which  is  com- 
paratively common  in  the  inscriptions  of  Syria,  e.g.  Wad. 
nos.  2035,  2071,  2545,  etc. 

15.  The  interior  of  a tomb  at  Shnan  contains  the  following : 


’A0avaTOS  wv,  7r[o](X)Xa  7 rdO(rj)  viripwev, 

’I rjaovs  6 XpeLaros. 

TeVos  Aa oviS,  ovpaviog  kAclSos, 

’lyaovs  6 Xpeiarog. 

(A )o£a£op.evos  [/xo]  voyevrjs,  aOdvaros,  iv  Trade  tyj  yfj, 
’I rjaovs  6 XpeidTOs. 


B (or  ©?)YMr 

BYMr 

BYMT 

BYMr 

BYMr 

BYMr 


Though  immortal he  endured  many  sufferings , Jesus  the  Christ. 
Race  of  David,  heavenly  branch,  Jesus  the  Christ. 

Extolled  {the)  Only-begotten,  Immortal  {One),  in  all  the  earth, 
Jesus  the  Christ. 


The  four  letters  at  the  end  of  each  line  may  stand  for  &(eov) 
vilof)  M {apiaf)  7 (evrjOek):  Son  of  God,  born  of  Mary  (cf.  Wad- 
dington’s  commentary  on  inscr.  no.  2145).  The  second  sen- 
tence of  the  inscription  may  be  compared  with  the  “ eighteen 
Benedictions”  of  the  Jewish  ritual,  sec.  14  b (Warren,  pp.  213 
and  243 ; cf.  also  Luke  i.  69) : “ The  branch  of  David  Thy 
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servant  speedily  cause  to  flourish,  and  exalt  his  horn  with 
Thy  help,  etc.”  ; but  the  rest  resembles  to  no  small  degree  the 
hymn  which,  according  to  Dr.  Neale,  is  indicated  by  the 
words  *0  fJLovoyevrjS  T to?  /cal  Ao'yo?  in  the  Alexandrine  liturgy 
(Sw.  p.  12):  O pLOVoyevrp ? T to?  /cal  A o'yo?  rov  Seov  aOavaro ? 
virap^cov,  /caraSe^apievo^  S/a  rrjv  rj/xerepav  acorrjplav  crap/ccoOrjVai 
i/c  rfjs  ayia?  6eoro/cov  /cal  ae/TrapOevov  M apias,  arpeirrco ? 
ivavOpanr'rjcra^,  aravpcoOefc  re,  Xpicrre  6 ©eo?,  Oavarrp  Oavarov 
7 Tarrjcras,  el?  cov  ry)$  ayia?  TptaSo?,  avv8ot;a£6pLevos  rep  Uarpl 
/cal  rco  dylep  Uvevpiari,  aeXcrov  77/^a?.  The  same  hymn  is  re- 
ferred to  in  the  “ Liturgy  of  St.  James  ” (Sw.  p.  220  f.  ; ,cf.  also 
Sw.  pp.  303  and  308). 

1 6.  But  the  most  interesting  of  all,  in  my  opinion,  is  an 
inscription,  hitherto  unpublished,  belonging  to  the  so-called 
“ Tomb  of  Diogenes  ” in  Hass  : 

'O  to  £f}v  xapLcraixevos  rco  av  Opoirrtvip  yivi,  kc  to  tcAcvto  v Sia 
< TcfidXfia  ivreXdpievos,  kc  ttjv  avderramv  iv  iXeei  k e otKTtp/xots  iS(t)ots 
iiravyiXapi  evos,  k\  apa/3a)v£(ra<s,  X(pio’To)?,  irei  exKOpe  Tip  criDTrjpiip  crov 
tov  So  vXov  aov  5 Avt<dvivo(v)  Aioye  vou(s)  Kal  AopieTiav,  ya pieTrjv  avrov , 
kc  too?  Xonrovs  ivravO  a KOipiopt,cvovs}  rov  lSlv  iv  t rj  xprjo-TorrjTL  tu)v 
iyXe(K)  TWV  G-[ov]  ' 

Thou  who  gavest  life  to  the  human  race , and  didst  enjoin  death  on 
account  of  transgression , and  in  thine  own  loving-kindness  and  tender 
mercies  didst  promise  the  resurrection , and  gavest  a pledge , Christ, 
visit  with  thy  salvation  thy  servant  Antoninus  son  of  Diogenes,  and 
Dometia  his  wife,  and  the  others  who  lie  at  rest  here,  that  they  may 
see  the  good  of  thy  chosen. 

The  phrase  iv  iXeei  /cal  oL/crippLois  is  found  in  Ps.  cii.  4,  and 
the  latter  part  of  the  inscription  is  evidently  taken  ultimately 
from  Ps.  cv.  4 f.  : ,E7rtWe'i/r<zt  rjpias  iv  rep  ereori^ptep  aov , rov 
IBelv  iv  rrj  ^prjerrorrjn  reov  i/cXe/crehv  crov.  But  how  closely 
the  whole  inscription  is  allied,  both  in  phraseology  and  in 
spirit,  to  the  traditional  liturgies,  may  be  seen  by  comparing 
the  following  passages,  selected  in  the  order  in  which  they 
occur,  from  the  “ Liturgy  of  St.  Basil  ” (Sw.  pp.  76  to  83) : 

'O  Tas  Koivas  ravra<s  Kal  avp<f>ii)vov<s  fjpuv  )(apicrdp.evo<s  irpoercv’ya'i,  . . . 
Kal  iv  rip  piXXovr  £0)171/  aicoviov  \apL^6pcvo<s. 
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Kat  i7TL(TK€{f/a.L  rjfx as  tv  rrj  ^prjdTor-qTi  (rov. 

’E7rt7?A.€l/'OV  Kat  €7Tt  TOl)?  SovAoVS  (JOV  TOVS  KaTTJ\OVp€VOV<i , ktA. 

'O  ©eos,  6 e7ri(JK€^d/xei/05  ev  cAeet  Kat  olKTCppots  tyjv  ra7r€tVo)criv 
rj/iGjv , ktA. 

Ilar^p  rov  Kvpiou  rjfxoiv  ltjcrov  XpLcrrov,  . . . Trap  ov  to  IIyevp,a  to 
aytoy  i£e(f>dvr},  ...  6 appafiiov  rrj s ptWovarj?  KXrjpovopcas,  ktA. 

IIAacras  yap  Toy  avOpumov,  . . . T£0etKas  avToy  ey  Trapabucrip  rfjs 
rpvcfrrjs,  aOavaaiav  £o>rjs  Kat  d7rdAai>(ny  atooytW  aya^aiy  tv  rrj  Trjprjaa  twv 
eyroAwy  crov  €7rayyaAdp.eyos  avrw.  AAAa  . . . vcxpaOivTa  (tc)  Tots  otKCtot? 
avrov  Trapa7TT(op.a(nv,  . . . drrt(rTpc\]/a> ; avrov  ets  r>)y  y^y  e£  t;?  i\rj<f>0r)f 
OLKOvopcov  avT(o  rrjv  £K  7raAiyy£y£(ria?  crwTrjpLav  rrjv  tv  avrw  tu  Xpicrru)  crou. 

’E7T£t8i)  yap  8d  avOpdnrov  rj  apapria  eicrrjXOtv  ets  Toy  Koapov,  Kat  8ia 
T^s  apapTtas  o Oavaros,  kt\. 

* OSo7roLrj(ras  Trdcrrj  crap/d  rr]V  €K  vt-Kpwv  avdcrTacnv}  . . . eyeyero  <x7rap^ 
TWy  KtKOLprjpeVtoV,  ktA. 

'"Enr  lot  kci// at  rjp as,  6 ©eos.  Kat  pvT/aO^TL  7rdvT(ov  Ttoy  7riOTdj?  kckoi- 
prjptv coy  £7r’  eA7rt8t  dyacrTao’etos  £<077$  alcovtov,  Kat  dya7rawoy  avrovs  onov 
tTncrKOira  to  </>cos  too  irpoo-dirov  aov. 

Lastly,  there  are  two  passages,  one  of  which  (17)  is  con- 
tained in  one,  the  other  (18)  in  two  Syriac  inscriptions  from 
this  region,  communicated  to  me  by  Dr.  Littmann  : 

17.  Deliver  me , (9  Lord,  from  the  evil  man. 

This  is  derived  from  Ps.  cxxxix.  1 : ’E^eAoO  pie,  Kupie,  e£ 
avOpcoirov  7 rovTjpov,  /cr\.  ; but  the  passage  may  also  be  com- 
pared with  the  following,  from  the  “ Didache  of  the  Apostles  ” 
(Sw.  p.  xlix)  : Mz^cr^Ti,  Kdp>ie,  rfjs  i/c/c\r)crLa<;  gov  rov  pvcraaOcu 
avTrjv  arro  rravros  1 rovrjpov.  Compare  also,  from  the  Alex- 
andrine liturgy  (Sw.  p.  4) : Tlaaav  7 rovrjpcbv  avQpcoirwv  em- 
/3ov\r)V  i/cSlco^ov  acf)  rjpwv,  6 ©eo?,  /cal  arro  tyjs  ayta?  gov 
•caOoXucr)?  /cal  arroGroXucrjS  i/c/cXr)GLa<;,  and  from  the  “ Liturgy 
of  St.  James  ” (Sw.  p.  306  ff.)  : K vpte  . . . pvaai  r/pas  curb  rov 
7 rovrjpov,  /cal  euro  rcbv  epycov  avrov.  And 

18.  Let  God  arise , and  let  all  his  enemies  be  scattered. 

This  is  derived  from  Ps.  lxvii.  2 : ’ AvaGrrjrco  6 ©eo?,  /cad 
hiaa/copmcrOrjrwaav  ol  i'gOpol  avrov , /crX.  A somewhat  differ- 
ent version  of  the  same  passage  occurs  repeatedly  in  the 
various  Alexandrine  liturgies,  eg.  Sw.  p.  20:  *Efey epOrjn, 
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Kvpie,  /cal  hiaaKop7n(j6r)T(ocrav  oi  kgfpoi  aov.  Compare  also 
Sw.  pp.  17,  23,  and  46  f. 

I have  not  made  any  thorough  comparison  between  the 
texts  furnished  by  these  inscriptions  and  what  remains  to  us 
of  the  Jewish  ritual  of  the  early  Christian  centuries.  But 
two  inscriptions  resemble  closely  those  portions  of  that  ritual 
which  are  quoted,  for  purposes  of  comparison,  by  Mr.  Warren 
in  his  book  on  the  Liturgy  and  Ritual  of  the  Ante-Nicene 
Church, .to  which  I have  already  referred. 

19.  One  of  these  is  from  il-Barah,  and  has  been  published 
by  Waddington,  no.  2652  : 

PcVotro,  Ki^ote,  to  eXeos  aov  i<j>  rjp as  Ka0a7r[ep  ■YjX'Triaapev  Itu  ere. 

Let  thy  mercy , O Lord,  be  upon  us,  according  as  we  hope  in  thee . 

This  is  derived  from  Ps.  xxxii.  22 : it  is  also  contained  in 
the  “ Eighteen  Benedictions,”  or  the  “ Prayer  ‘ Shemonah 
Esrah ’ ” of  the  Jewish  ritual,  sec.  13  (Warren,  p.  212):  “On 
us  bestow,  O Lord  our  God,  Thy  mercy  ; give  ample  reward 
to  all  who  trust  in  Thy  name  in  sincerity,  make  our  portion 
with  them  for  ever,  and  let  us  not  be  ashamed,  for  we  trust 
in  Thee.”  There  is  something  similar,  but  not  identical,  in 
the  “Liturgy  of  St.  Basil”  (Sw.  p.  86),  and  in  the  “Liturgy 
of  St.  James  ” (Sw.  p.  308  ff.). 

20.  The  second  is  from  a ruined  house  at  Djuwaniyeh  : 

K vpios  fiaaiXeveL  els  ewva. 

The  Lord  is  king  for  ever. 

Ps.  xxviii.  10  contains  the  words:  Kadielrcu  Kvpto?  /3aaiXevs 
els  top  aliava.  Compare  with  this  the  following  passage  from 
the  “ Kedusha”  (Warren,  p.  215):  “And  in  Thy  Holy  Word 
it  is  written,  thus  saying  . . . ‘The  Lord  shall  reign ’for  ever 
and  ever,  Thy  God,  O Zion,  from  generation  to  generation.’  ” 
Compare  also  the  il>Didache  of  the  Apostles,”  sec.  14,  and  the 
“ Apostolic  Constitutions,”  VII,  30  (Sw.  p.  li),  the  “Liturgy 
of  St.  James”  (Sw.  p.  270),  and  the  Alexandrine  liturgy 
(Sw.  p.  7). 

Besides  these  there  are  the  following  inscriptions,  which 
contain  quotations  from  the  Psalms,  and  one  which  contains 
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a passage  from  the  New  Testament,  appropriate  to  a Church 
service,  but  to  which  I have  not  been  able  to  find  a parallel 
in  any  traditional  liturgy  : 

21.  Ps.  iv.  8 f.,  from  a large  house  in  il-Barah  (Wad.  no. 
2648) : 

vE[S(o]/<ds  pot  ev[<f>po(r'jvvY]V  ci[s]  tyjv  KapSlav  pov.  'Ktto  Kapirov 
(tltov  Kal  olvov  Kal  iXXiov  iveTrXrjcrOrjpev  iv  Iprjvr}. 


22.  Ps.  xxiii.  I (cf.  also  Ps.  lxxxviii.  12  and  cxiii.  24),  from 
two  tombs  in  Der  Sambil : 

Too  K vptov  rj  yrj  Kal  to  nXrjpiopa  avrrjs  Kal  [7rav]r6s  ot  KaTOt/c(o)wr€s 
iv  avTrj.  XMr. 

Tai  K vplio  iarlv  ol  ovpavol,  fj  yrj  Kal  to  7rXrjp<x)pa  avTrj<s  . . . 


23.  Ps.  xlv.  8 and  12  : two  inscriptions,  one  on  two  frag- 
ments in  il-Barah  (Wad.  no.  2649),  other  on  a lintel  in 
Dana  (Wad.  no.  2676) : 


Kdpios  r cuv  Svvapewv  pe6'  ipuiv  i&Ti. 

Kupio(s  t)[wv]  8wape(<x)v  p*)0'  avr  (i)A.?7  (71-)  r<o(p)  rjpuiv  6 Oe os 

EiaKai/3. 


The  words  K vpie  rcov  Bvvapecov  occur  not  infrequently  in  the 
liturgies,  e.g.  Sw.  pp.  282,  306,  89,  etc. 

24.  From  a lintel  in  Dana  (Wad.  no.  2677): 


M[a]/<dpios  avOpwTros  os  [eA7ri£€i]  ini  [Kujpov,  K€  ov  prj  a7r(o[A€trat  (?). 


This  seems  to  be  from  Ps.  xxxiii.  9:  TevcraaOe  Kal  i'Sere  on 
'gprjcrrb^  6 K vpios  • paKapios  avrjp  09  eXrrL^ei  eir  avrov , and 
perhaps  vs.  23  : Kal  ov  pr}  ttXt] ppeXrjaovaiv  iravres  ol  iX rri- 
£ovres  €7r’  avrov.  Cf.  also  Ps.  lxxxiii.  13.  The  first  part  of 
Ps.  xxxiii.  9 occurs  in  the  liturgies,  apparently  as  the  begin- 
ning of  a hymn,  the  rest  of  which  is  omitted  in  the  Mss. 
(e.g.  Sw.  p.  316  f.,  etc.). 

25.  Ps.  xc.  1 f.  : the  words  are  painted  on  the  lintel  of  a 
large  dwelling  in  Ruweha  (Wad.  no.  2672) : 

O KaTOLKuiv  iv  /3or]6la  tov  v\f/L(TTOV,  iv  c tkcV^  to[v  Oto~\v  tov  ovpavov 
[aoXto-J^r/o-erat  * e[oet  t]w  Kuo[ia)],  * AvTL^X^nTOip  pov  c[t  Kal  K^aTacfrvyrj 
pov , [6  Oeos  pov,  iXnLU)  iir  avTov]. 
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A part  of  the  same  passage  appears  to  be  contained  in  a 
much  mutilated  inscription  on  a sarcophagus  at  Midjleyya, 
and  also  in  the  two  Syriac  inscriptions  mentioned  above 
(17  and  18). 

26.  From  Ps.  cxii.  7,  on  a lintel  at  Midjleyya  (Wad.  no. 

2651): 

Xpi<TTo]s  dei  viKa.  IIiotis , eA7ris,  ayai rrj. 

’Eyipei  (bro  y rjs  7TT(o^ov  koX  ol7t6  K07rpias  olvv[_\J/^ol  TrivqTa. 

The  latter  part  of  the  first  line  may  be  compared  with  a 
passage  in  the  “ Liturgy  of  the  Presanctified  ” (Sw.  p.  96) : 
B eftalwcrov  avrovs  iv  rrj  irLarei  * arrjpL^ov  iv  i\i tl&l  * reXeicoaov 
iv  ayairr). 

27.  Romans  viii.  31,  on  the  lintels  of  three  houses  in  Del- 
loza,  one  of  which  has  been  published  by  Waddington,  no. 
2 666 : 

Ei  ©ews  vir\p  rpxoV)  ris  d KaO ’ r/pov ; XMr. 

Waddington’s  inscription  has  vpcov  for  rjpcov,  and  after  the 
quotation  the  words  : A o|a  avra>  iravTore : one  of  the  others 
has:  ENO(h)E02. 

These  are  not  all  the  liturgical  inscriptions  from  Northern 
Syria ; but  they  are  the  best  examples.  I think  it  is  evident 
that  many  of  them  contain  fragments  of  the  early  liturgy  of 
that  country.  Of  course  they  are  very  far  from  being  suffi- 
cient in  themselves  to  enable  us  to  restore  that  liturgy.  But 
as  fragments  they  have  a peculiar  value.  They  represent  the 
liturgy  at  a stage  for  which  we  have  only  the  most  uncertain 
kind  of  literary  tradition,  all  of  them  have  a definite  prove- 
nance, and  many  of  them  can  be  definitely  dated.  And  hence 
I trust  that  they,  together  with  those  which  may  yet  be  found 
in  this  region  and  those  which  may  be  collected  in  other 
fields,  may  be  used  as  auxiliaries  to  the  literary  tradition  in 
obtaining  a more  accurate  knowledge  of  the  ritual,  and  to 
some  extent  of  the  doctrines,  of  the  fourth,  fifth,  and  sixth 
centuries,  a most  important  period  in  the  development  of  the 
Christian  Church. 


